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A Philological Analysis of a Chagatai Waṣīyatnāma-Will from the Republican Period 

in Shanghai 

 

 

Abstract 

Chagatai contracts are important primary sources for studying the social and economic 

history of Xinjiang, China, and Central Asia in modern times, with the most abundant 

documents being related to sales and inheritance. This paper focuses on a Chagatai will 

from 1919 and conducts a systematic linguistic study. Through a detailed analysis of its 

writing rules, grammatical features, and vocabulary, combined with Latin transcription, 

English translation, and annotations, this paper reveals the language characteristics of 

late Chagatai as it transitions into modern Uyghur and Uzbek. This provides a valuable 

case for understanding legal practices and language culture in southern Xinjiang in the 

early Republican years.   

Keywords: Chagatai Will; Philological Studies; Shanghai 

 

1. Introduction 

The document is currently housed in the Museum of Shanghai Lixin University 

of Accounting and Finance, with the number: 维 856. It measures 71 cm × 56.5 cm, 

contains 27 lines, and includes four testamentary clauses and a list of witnesses. At the 

end of the document are four seals: three Qāżîs (judges) and one leader (aqsaqal). The 

document is written in late Chagatai. According to its date, it was written in Kashgar 

on 1st Sha‘bān 1337 AH (May 2, 1919).   

Orthographically, the main text follows Chagatai writing conventions but also 

shows notable phonetic spelling variations. For instance, in some words the consonant 

“p” is written as “f”, such as the word for "money," pūl, which appears as both “ful” 

and “pul” in the document; similarly, the old word “tapşurmaq” (CAFEROĞLU,2011; 

Niyāzī,2011), meaning “to submit,” is written as “tafşurmaq”. In modern Uyghur and 
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Uzbek, this word has been standardized as “tapşurmaq” (NECİP,2013) and “topşirmoq” 

(Тўхлиев,2006). 

From the perspective of grammatical features, the notable grammar points in 

this document are reflected in the following aspects:  

1. Iḍāfä is the element that links modifiers and the words being modified, used to 

indicate their modifying relationship. This element is called “iḍāfä”(李湘 and 哈米

提,1990). In the document, Arabic and Persian construct phrases (iḍāfä) are common, 

reflecting the linguistic tradition of Chagatai texts. For example, Persian phrases like 

 ,(Kashgar tängä) [تنگە كاشغر] ,(the eternal world) [دنياى باقى] ,(the ephemeral world) [دُنياى فاني]

 (the noble month of Sha'bān) [شعبان المعظم] and Arabic phrases like ,(land deed) [زمين وثيقە]

appear. 

2. The use of the genitive case in nouns shows transitional features toward 

modern Uyghur and Uzbek. In the use of the genitive, the document highlights the 

transitional nature of late Chagatai as a common precursor to both modern Uyghur and 

Uzbek. A key piece of evidence is the coexistence of first-person singular possessive 

suffixes. As Eckmann pointed out in the Chagatai Manual, these suffixes in Chagatai 

exist in variants like ‘-m, -im, -um, -üm’ (Eckmann, 1966). This feature is confirmed in 

this document, and its two modern evolutionary paths are also clear: on one hand, it 

tends to simplify into Uzbek ‘-(i)m’ (for example, kitobim ‘my book’) 

(Mirtojiyev,1992); on the other hand, it continues to follow vowel harmony, retaining 

multiple forms in modern Uyghur such as ‘-m, -im, -um, -üm’ (for example, kitabim, 

oġlum). This synchronic variation provides vivid evidence for diachronic language 

divergence. In the document, the genitive and accusative suffixes ‘-ni, -ning’ are mixed. 

For example: 

  منى بول حولى دە حق و دخلم يوق

mäni bul ḥävlîdä ḥaqqï vä daḫlïm yoq 

I have no rights or interests in this property.  

ليب ذكواة نى اوزوم ادا قيلورمن   تعمير قيلغونجە ليك تعين قيلغان تعميرينى فلى نى اوزوم ايشȽتيب فايدەسىنى اوزوم ا 

ta‘mîr qïlġunčälik ta‘yin qïlġan ta‘mîrini fulïnï özüm išlätip fāydäsini özüm alïp 
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ẕākavātnï özüm adā qïlurmän 

If my lifespan allows, I will personally supervise the construction and manage 

the benefits, and I will personally pay the religious dues. 

ليب مدرسەنينك تعمير قيلور   اوغلوم صالح جان قوليغە ا 

oġlum ṣāliḥ cān qolïġa alïp mädräsänin͡g ta‘mîr qïlur 

My son, Maula Ṣāliḥcān, is responsible for building the school.  

ȼدور   مȽ صالح جان نينك ايكى مينك پلينى اجراتيب قالغان نينك ھمە ورثەȼر ھم تقسيم قيليب ا 

mollā ṣāliḥ cānnïn͡g ikki min͡g sär pulïnï acratïp qalġannïn͡g hämmä väräṣälärim 

taqsîm qïlïp aladur 

After the 2,000 särs allocated to Maula Ṣāliḥcān are disbursed, the remaining 

portion will be distributed among all heirs according to law. 

 

2.Editions of the Text 

2.1 Text（The original text transcription and Latin transcription were completed based 

on Figure 1） 

 

ت . و01 Ɂنامە صي 

 نينك بريدە كاشغر دە من مرغينان ليق مشھور حاجى انس الدّين ولد معبان المعظ. تاريخقە بر مينك اوج يوز اوتوز يتە ماە ش02

ت نامە نى اوزوم حيات و تندروست احواليم مستقم ليغ حالتدە يازيب معلوم قيȽمنكە  . مير03 Ɂداويد باى اوشبو وصي 

 . حياتم رشتەسى اوزولوب دُنياى فانيدين دنياى باقى غە رحلت قيلسام امواȼريم دين تك فين تجھيز نذر صدقات 04

 صيتم شولكى ك تە اوغلوم مȽ صالح جان كاشغردەونجى ۲صرف قيلينسون  . ȼريمغە بش يوز سر يعنى سكز مينك تنگە كاشغر05

 . توروب مُدّتى اوج ييل سوداكرچيليك تجارت ȼريم نى قيلغان و ايكى ييل مرغينان دە دوكاندە اولتوروب تجارت قيلغان  06

 . ايش ȼريدين اوغلوم مȽ صالح جان غە قيلغان فايدەسيدين ايكى مينك سر كاشغر فلى فايدە تيككان ايدى و ھم موندين  07

لكان خانە جاى  08  اوغليم   منينك. باشقە مرغينان شھريدە قلندرخانە محلەسيداكى متوفا ميرزا فالتو حاجى زركر ورثەȼرىدين ا 

لغان منپ. مȽ صالح جان اوزى تجارت قيليب تابكان اوز  09  بول حولى دە حق و دخلم يوق مذكور ايكى مينك سر فل ى ليغە ا 

 . مذكور خانە جاى  اوغليم مȽ صالح جان نينك اوز حقى خالصى دور موندين باشقە اوغليم صالح جان ناميدا خواە كوفجىك10

 . خواە زمين وثيقە و حولى و حجت ليق نسيە ȼردە مȽ صالح جان نينك حقى يوق مندين كين ھمە ورثەȼر بيȽن محكمە شرع 11

ȼدورȼر 12 تم شولكى يراق يقين داكى نقد نسيە ȼرنى اوغليم مذكور مȽ صالح جان ييغيب جمع قيليكب ھمە ميراثم ونجى ۳. ا  Ɂصي 

ȼدور 13  صيتم  مرغينان دە قلندرخانە دھەسيدە قلندرخانە محلەسيداكى ونجى ۴. دين بر اوغول ليغ ميراثى نى ا 
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لكان زابوت 14 سباب اسكنەȼرى ايȽن مدرسە قيلماقغە . اوز اكام ميرزا عاليم باى مير داويد باى اوغلى دين صاتيب ا   نى ا 

 ون مينك سر يعنى بر يوز اتميش مينك تنكە كاشغر ا. وقف قيلديم مذكور مدرسەنينك بناسى اوجون 15

 . فلى ھم ھديە قيلديم عمروم وفا قيلسە اوزوم بنا قيلورمن تعمير قيلغونجە ليك تعين قيلغان تعميرينى فلى نى اوزوم 16

ليب ذكواة نى اوزوم ادا قيلورمن قچان منى حياتمدە بناسى بولماى 17  . ايشȽتيب فايدەسىنى اوزوم ا 

 . مندين كين قالسە مذكور زابوت اسبابȽرينى ساتيب اون مينك سرغە قشوب اوغلوم صالح جان قوليغە  18

ل مدرسەغە تعين قيلغان اون مينك سرنى19 Ɂليب مدرسەنينك تعمير قيلور ھر نمە مندين قالسە او  و ھم  . ا 

ȼدور 20  . مȽ صالح جان نينك ايكى مينك پلينى اجراتيب قالغان نينك ھمە ورثەȼر ھم تقسيم قيليب ا 

 . مندە كيم حقوقيم بار ديسە بريب منى كمدە حقم بولسە معاملەسينى اوغليم صالح قيȽدور صغيرە ورثەȼريم كبير 21

ȼدور قچان كبير بولغان ȼريدا بشرط روشدە قول ȼريغە 22  . بولغونچە اȼرنينك ميراثى غە اوغليم صالح جان وصى بولوب خبر ا 

 . تافشوروب برادور بو توغريدە ھيج كيم دخلى و تعرض قيلمايدور ديب انس الدين حاجى مير داويد باى اوغلى23

 . قاضى ابولقاسم قولوم 24

 . جȽل خان اقسقال شاھد بولوب مھر باستوم25

 . دامȽ اسȽم مھر قيلديم26

احمد خواجە اوغلى مȽ ناصرجان قاضى جان حاجى اوغلى مȽ  عبيداللە ميرزا عاليم    خوند. ميرزا رحيم حاجى اخوند باى اوغلى مȽ تيمور خواجە ا  27

 باى اوغلى

 

2.2 Latin transcription 

     Scholars both in China and abroad have adopted different transcription symbols 

for transcribing Chagatai texts into Latin script. The Latin transcription symbols used 

in this study follow Eckmann’s Chagatay Manual (Eckmann, 1966). 

 

01.vaṣiyyätnāmä 

02.tārîḫqa bir min͡g üč yüz ottuz yättä māh-i ša‘bān ul-mu‘aẓẓamnïn͡g biridä šähär-

i kašġärdä män märġînānlïq mäšhūr ḥācî uns ed -dîn väläd-i 

03.mîr dāvîid bay ušbu vaṣiyyät nāmäni özüm ḥäyāt vä tändurūst aḥvālim 

mustaqîmlïġ ḥālätdä yazïp ma‘lūm qïlamänki  

04.ḥäyātim rištäsi üzülüp dunyā-yi fānîdin dunyā-yi bāqîġä riḥlät qïlsam 

ämvāllarïmdïn täkfinu tächiz näẕru ṣadaqāt 

05.larïmġa bäš yüz sär ya‘nî säkkiz min͡g tängä-i kašġär ṣarf qïlïnsun ikkinči 

vaṣiyyätim šulki kättä oġlum mollā ṣāliḥ cān kašġärdä  
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06.turup müddäti üč yïl sävdāgärčilik ticārätlärimni qïlġan vä ikki yïl märġînānda 

dūkānda olturup ticārät qïlġan  

07.išläridin oġlum mollā ṣāliḥ cān qïlġan fāydäsidin ikki min͡g sär kašġär fulï fāydä 

tägkän ädi vä häm mundïn 

08.bašqa märġînān šähridä qäländärḫānä maḥälläsidäki mutäväffā mîrzā falto ḥācî 

zärgär väräṣäläridin algän ḫānä cāy mänin͡g oġlïm 

09.mollā ṣāliḥ cān özi ticārät qïlïp tapkän öz pulïġa alġan mäni bul ḥävlîdä ḥaqqï vä 

daḫlïm yoq mäẕkūr ikki min͡g sär ful 

10.mäẕkūr ḫānä cāy oġlïm mollā ṣāliḥ cānnïn͡g öz ḥaqqï ḫāliṣîdur mundïn bašqa 

oġlïm ṣāliḥ cānnïn͡g nāmïda ḫāh kofčik 

11.ḫāh zämîn vaṣîqä vä ḥävlidä vä ḥöccätlïq näsiyälärdä mollā ṣāliḥ cānnïn͡g ḥaqqï 

yoq mändin käyin hämmä väräṣälär bimaḥkämä-yi šar‘i 

12.aladur üçünči vaṣiyyätim šulki yïraq yaqïndaki naqdu näsiyälärni oġlïm mäẕkūr 

molla mollā ṣāliḥ cān yïġïp cämi‘ qïlïp hämmä mîrāṣim 

13.din bir oġullïġ mîrāṣini aladur törtinči vaṣiyyätim märġînānda qäländärḫānä 

dähäsidä qäländärḫānä maḥälläsidäki 

14.öz akam mîrzā ‘ālîm mîr dāvîd bay oġlïdïn ṣatïp algän ẕabutnï äsbāb üskinäläri 

ilän mädräsä qïlmaqġa 

15.vaqf qïldïm mäẕkūr mädräsänin͡g bināsï üçün on min͡g sär ya‘nî bir yüz atmïš 

min͡g tängä-i kašġär 

16.fulï häm hädyä qïldïm ‘ömrüm väfā qïlsa özüm binā qïlurmän ta‘mîr qïlġunčälik 

ta‘yin qïlġan ta‘mîrini fulïnï özüm 

17. išlätip fāydäsini özüm alïp ẕākavātnï özüm adā qïlurmän qačan mäni ḥäyātïmda 

bināsï bolmay 

18.mändin käyin qalsa mäẕkūr ẕabut äsbāblarïnï satïp on min͡g särġä qošup oġlum 

ṣāliḥ cān qolïġa  

19.alïp mädräsänin͡g ta‘mîr qïlur här nämä mändin qalsa ävväl mädräsäġä ta‘yin 

qïlġan on min͡g särni vä häm  

20.mollā ṣāliḥ cānnïn͡g ikki min͡g sär pulïnï acratïp qalġannïn͡g hämmä väräṣälärim 

taqsîm qïlïp aladur 
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21.mändä kim ḥoqūqïm bar däsä bärip vä mäni kimdä ḥaqqïm bolsa mu‘āmäläsini 

oġlum ṣāliḥ cān qïladur ṣaġîrä väräṣälärim käbîr  

22.bolġunčä alarnïn͡g mîrāṣïġa oġlïm ṣāliḥ cān vaṣî bolup ḫabär aladur qačan käbîr 

bolġanlarïda bišarṭ rävišdä qollarïġa 

23.tafšurup bärädur bu toġrïda hîč kim daḫlï vä taʻarruż qïlmaydur däp uns ed-dîn 

ḥācî mîr dāvîd bay oġlï 

24. qāżî äbu el-qāsim qolum  

25.cälāl ḫān aqsaqal šāhid bolup mühür bastïm 

26. damollā islām mühür qïldïm 

27. mîrzā raḥim ḥācî āḫūnd bay oġlï mollā tämür ḫācä āḫūnd aḥmäd ḫācä oġlï mollā 

nāṣircān qāżî cān bay oġlï mollā ‘abd ul-lāh mîrzā ‘ālîm bay oġlï 
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Figure1. The manuscript from the Museum of Shanghai Lixin University of Accounting and Finance 
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2.3 Translation 

On Sha'bān 1, 1337 of the Hijri calendar, I was in the city of Kashgar. As Ḥācî 

Uns ed -dîn Ḥācî, son of Mîr dāvîid Bay from Marghinan, of sound mind and clear 

awareness, I hereby make this will and declare the following: If I pass away, please 

allocate 500 särs (two units), that is, 8,000 Kashgar tängä, from my estate for the affairs 

of my descendants.  

The second will: My eldest son, Maula Ṣāliḥcān, did business in Kashgar for 

three years and then managed a shop in Marghinan for two years. Among the profits he 

earned, 2,000 särs, that is, Kashgar tängä, belong to him. In addition, he purchased a 

property in the Qäländärhana district of Marghinan city from the heirs of the late gold 

purchaser Mîrzā Falto, with payment made by Ṣāliḥcān himself. I have no claims over 

this property. The above 2,000 särs and the purchased property are all Ṣāliḥcān's 

personal assets. Apart from the above, any lands, houses, or other items with 

documented proof under Ṣāliḥcān's name cannot be claimed by others; all other 

inheritance will be distributed to the remaining heirs according to Sharia.  

The third will: All my debts and properties are to be collected and managed by 

my eldest son Maula Ṣāliḥcān, who may inherit a male share of the estate.  

The fourth will: I donate the factory I purchased in the Qäländärhana district of 

Marghinan city from my older brother Mîrzā ‘Ālîm, son of Mir dāvîid Bay, along with 

all its equipment, permanently as a school (mädräsä) under waqf (gifted endowment).  

I have donated 10,000 särs, that is, 60,000 Kashgar tängä, for the construction of 

this school. If my life allows, I will personally oversee construction and manage the 

earnings, and I will also directly pay the zakat. If the school is not completed when I 

pass away, the workshop and equipment must be sold, and the proceeds of 10,000 särs 

will be used exclusively for the school's construction. From all my property, first 

allocate 10,000 särs for the school, 2,000 särs to Ṣāliḥcān, and the remaining portion 

will be distributed among all heirs according to law.   

If anyone makes a claim against me, it must be settled; if I have claims against 

others, Ṣāliḥcān will be responsible for collection. Until my minor heirs reach 
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adulthood, Ṣāliḥcān shall manage their inheritance shares as guardian and transfer them 

under specified conditions once they come of age. No one may interfere. 

Witnesses: Maula Tämür Ḫācä Āḫūnd, son of Mirzā Raḥim Ḥācî Āḫūnd Bay; 

Maula Nāṣircān, son of Aḥmäd Ḫācä; Maula Nāṣircān Qāżîcan , son of Maula ‘ubäyd 

äl-lāh, son of Mîrzā ‘Ālîm Bay. 

 

3. Notes 

vaṣiyyätnāmä: Arabic-Persian compound phrase meaning ‘will, testamentary 

document’. Composed of Arabic vaṣiyyät ‘testament, bequest’ and Persian nāmä ‘letter, 

document, book’. In this document it is the title of the text. 

tārîḫqa: Arabic loanword tā rî ḫ  ‘date, chronology’ with Chagatai dative suffix -qā; 
here meaning ‘to the date, according to the date’. 

bir min͡g üč yüz ottuz yättä māh-i ša‘bān ul-mu‘aẓẓamnïn͡g biri: According 

to the Hijri(Islāmic) calendar, the 1st day of the 8th month (māh-i ša‘bān) of the year 

1337 corresponds approximately to May 2, 1919. 

šähär-i kašġär: ‘the city of Kashgar’ in Xinjiang Uyghur Autonomous Region, 

China. šähär is Persian ‘city’.  

tängä-i kašġär (kašġär pulï): Name of a currency. In documents, it refers to the 

currency minted in Kashgar during the Republic of China period. Works such as “新疆

历史货币-东西方货币文化交融的历史考察”(王,2007); 喀什地区史志办遍,2005), 

and ( 新疆维吾尔自治区地方志编簒委员会,1994) mention that from 1912 to 1934, 

copper coins were minted in Kashgar. The ‘Kashgar pul’ was limited to Kashgar and 

Hotan; hence, it was called the ‘Kashgar currency.’ In the ЎЗБЕК ТИЛИНИНГ 

ИЗОҲЛИ ЛУҒАТИ (3.tom) (Директор,2006), ‘tängä’ is explained as a generic term 

for currency made of metals like gold, silver, and copper, excluding paper money. 

märġînān: a city in eastern Uzbekistan. In earlier historical materials, it was 

written as marġinān, for example, in the Baburnāma it is explained that this city is 

located to the west of Andijan. The modern Uzbek spelling is ‘Marg'ilon (Марғилон).’ 

In this document, we have retained the earlier spelling. 
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mäšhūr:Arabic loanword meaning ‘famous, well-known’. 

qäländärḫānä maḥälläsi: Place name, referring to a district in the city of 

Margilan at the time called the Qäländärḫānä neighborhood, meaning ‘an area where 

ascetics and beggars lived.’(Xudoyberganov,2022) 

pul (ful) (money): Borrowed from Persian, should be written as ‘پول-pūl’, 

meaning money, cash, currency, banknotes. (北京大学东方语言文学系波斯语教研

室编 1997) ;Gunnar Jarring in An Eastern Turki-English Dictionary explains ‘pul’ as 

coins, money; banknotes, paper money.(Jarring,1964) 

täkfinu tächiz: Arabic phrase meaning ‘funeral preparations’ 

näẕru ṣadaqāt: Arabic phrase meaning ‘performing a charitable donation as a 

vow’. 

sär: Persian unit of measurement. 

ḥācî: Arabic loanword meaning ‘pilgrim, one who has performed the Hajj’. In 

Central Asian usage it is also used as an honorific title before or after a name. 

väläd-i mîr dāvîd bay: Persian-Arabic-Chagatai phrase meaning ‘son of Mīr 

Dāvīd Bāy’. väläd is Arabic ‘son, child’; -i is Persian iḍāfä; mîr dāvîd bay is the 

father’s name. 

ušbu: Chagatai demonstrative pronoun meaning ‘this, this very’. Used here to 

modify vaṣiyyät nāmä. 

özüm: Chagatai reflexive pronoun meaning ‘myself’. öz ‘self’ + 1st person 

singular possessive suffix -üm. 

ḥäyāt: Arabic loanword meaning ‘life’. In the phrase ḥäyāt vä tändurūst aḥvālim, 

it means ‘while I am alive and in good health’. 

tändurūst: Persian compound adjective meaning ‘healthy, sound in 

body’. tän ‘body’ + durūst ‘sound, healthy’. 

aḥvālim :Arabic loanword aḥvāl ‘conditions, circumstances’ with 1st person 

singular possessive suffix -im; meaning ‘my condition, my state’. 
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mustaqîmlïġ ḥälät: Arabic-Chagatai phrase meaning ‘upright/stable 

condition’. mustaqîm is Arabic ‘straight, upright, stable’; -lïġ is Chagatai adjectival 

suffix; ḥälät is Arabic ‘state, condition’. 

ma‘lūm qïlamän :Chagatai verb phrase meaning ‘I make known, I 

declare’. ma‘lūm is Arabic ‘known’; qïl- is Chagatai auxiliary verb ‘to do, make’; -

amän is 1st person singular present tense. 

rištä: Persian loanword meaning ‘thread, string’. In ḥäyātim rištäsi üzülüp, it is 

used metaphorically: ‘when the thread of my life is broken’. 

dunyā-yi fānî: Arabic-Persian phrase meaning ‘the transient world’. dunyā is 

Arabic ‘world’; fānî is Arabic ‘transient, perishable’; -yi is Persian iḍāfä. 

dunyā-yi bāqî :Arabic-Persian phrase meaning ‘the eternal world, the 

hereafter’. bāqî is Arabic ‘eternal, lasting’. 

riḥlät qïlsam :Arabic-Chagatai phrase meaning ‘if I depart, if I pass 

away’. riḥlät is Arabic ‘departure, journey, death’; qïl- is Chagatai ‘to do, make’; -

sam is 1st person singular conditional. 

ämvāl: Arabic plural loanword meaning ‘properties, possessions, wealth’. 

Singular is māl. 

näẕru ṣadaqāt: Arabic phrase meaning ‘vow offerings and charitable donations’. 

See Notes.txt. 

ṣarf qïlïnsun: Arabic-Chagatai phrase meaning ‘let it be spent, let it be 

expended’. ṣarf is Arabic ‘spending, expenditure’; qïlïnsun is passive 

imperative/optative of qïl-. 

kättä oġlum: Chagatai phrase meaning ‘my elder son’. kättä ‘big, 

elder’; oġlum ‘my son’. 

sävdāgärčilik: Chagatai noun meaning ‘trade, commerce, merchant activity’. 

Derived from sävdāgär ‘merchant’ + -čilik abstract noun suffix. 

ticārät:Arabic loanword meaning ‘trade, commerce’. 

dūkān: Arabic loanword meaning ‘shop, store’. 

olturup: Chagatai converb meaning ‘sitting, residing’. From oltur- ‘to sit, to stay, 

to reside’. 
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fāydä: Arabic loanword meaning ‘profit, benefit, gain’. 

tägkän: Chagatai verb form meaning ‘that which reached, that which accrued’. 

From täg- ‘to reach, to touch, to accrue’. 

mundïn bašqa: Chagatai phrase meaning ‘other than this, besides 

this’. mundïn ‘from this’; bašqa ‘other’. 

mutäväffā: Arabic loanword meaning ‘deceased, the late’. Used here before the 

name mîrzā falto ḥācî zärgär. 

mîrzā falto ḥācî zärgär: Personal name and title. mîrzā is a title for a scribe or 

educated man; falto is the personal name; ḥācî is the Hajj title; zärgär is Persian 

‘goldsmith, jeweler’. 

väräṣä : Arabic loanword meaning ‘heirs, inheritors’. Plural of vāriṣ. 

ḫānä cāy: Persian phrase meaning ‘house and place, dwelling’. ḫānä is Persian 

‘house’; cāy is ‘place’. 

ḥävlî: Arabic loanword meaning ‘courtyard, enclosed yard, house with 

courtyard’. 

ḥaqqï vä daḫlïm yoq: Arabic-Chagatai phrase meaning ‘I have no right or 

claim’. ḥaqq is Arabic ‘right, claim’; daḫl is Arabic ‘interference, claim’; -im is 1st 

person singular possessive; yoq is Chagatai ‘there is not’. 

mäẕkūr: Arabic loanword meaning ‘mentioned, aforementioned’. 

ḫāliṣ: Arabic loanword meaning ‘pure, clear, exclusively owned’. In öz ḥaqqï 

ḫāliṣîdur, it means ‘it is his own pure/clear right’. 

nāmïda: Persian-Chagatai phrase meaning ‘in his name’. nām is Persian ‘name’; -

ï is 3rd person possessive; -da is locative. 

ḫāh … ḫāh: Persian conjunction meaning ‘whether … or …’. Used here as ḫāh 

kofčik ḫāh zämîn vaṣîqä …‘whether a contract, or a land deed…’. 

zämîn: Persian loanword meaning ‘land, earth’. 

vaṣîqä:Arabic loanword meaning ‘document, deed, title deed’. 

ḥöccät: Arabic loanword meaning ‘document, deed, legal instrument’. 
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bimaḥkämä-yi šar‘i: Arabic-Persian phrase meaning ‘according to the Islamic 

religious court’. bimaḥkämä is Arabic ‘according to the court’; šar‘i is Arabic 

‘religious, of the sharia’. 

naqdu näsiyä: Arabic phrase meaning ‘cash and credit’. naqd is Arabic 

‘cash’; näsiyä is Arabic ‘credit, debt’. 

cämi‘ qïlïp: Arabic-Chagatai phrase meaning ‘collecting, gathering 

together’. cämi‘ is Arabic ‘collecting, gathering’; qïlïp is Chagatai converb ‘doing’. 

mîrāṣ: Arabic loanword meaning ‘inheritance’. 

bir oġullïġ mîrāṣi: Chagatai phrase meaning ‘the inheritance of one son’s 

share’. bir oġullïġ ‘of one son, belonging to one son’; mîrāṣi ‘his inheritance share’. 

akam: Mongolian loanword meaning ‘my elder brother’. aka ‘elder brother’ + 

1st person singular possessive -m. 

ṣatïp algän: Chagatai verb phrase meaning ‘having bought, purchased’. ṣatïp is 

converb of ṣat- ‘to sell’ but in compound ṣatïp al- means ‘to buy’; algän is past 

participle of al- ‘to take’. 

äsbāb üskinäläri: Arabic phrase meaning ‘equipment, furnishings, tools and 

implements’. äsbāb is Arabic plural ‘equipment, means’; üskinä is ‘equipment, tools, 

furnishings’. 

mädräsä: Arabic loanword meaning ‘madrasa, school, college’. 

vaqf qïldïm: Arabic-Chagatai phrase meaning ‘I established as a waqf, I 

endowed’. vaqf is Arabic ‘religious endowment’; qïldïm is 1st person singular past 

of qïl-. 

binā: Arabic loanword meaning ‘building, construction’. 

on min͡g sär: Chagatai numeral phrase meaning ‘ten thousand sär’. on min͡g = 

10,000; sär is a Persian unit of measurement. 

hädyä qïldïm:Arabic-Chagatai phrase meaning ‘I donated, I gifted’. hädyä is 

Arabic ‘gift, present’. 

‘ömrüm väfā qïlsa: Arabic-Chagatai phrase meaning ‘if my life suffices, if I live 

long enough’. ‘ömrüm ‘my life’; väfā qïlsa ‘if it suffices’. 

ta‘mîr: Arabic loanword meaning ‘repair, restoration, construction’. 
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ta‘yin qïlġan: Arabic-Chagatai phrase meaning ‘appointed, designated, 

fixed’. ta‘yin is Arabic ‘appointment, designation’. 

ẕākavāt: Arabic loanword meaning ‘alms-tax, zakat’. In this context, ẕākavātnï 

özüm adā qïlurmän means ‘I will pay the zakat myself’. 

adā qïlurmän: Arabic-Chagatai phrase meaning ‘I will pay, I will 

discharge’. adā is Arabic ‘payment, discharge’; qïlurmän is 1st person singular 

future/present of qïl-. 

qačan: Chagatai conjunction meaning ‘when, if’. 

qošup: Chagatai converb meaning ‘adding, joining’. From qoš- ‘to add, to join’. 

qolïġa: Chagatai noun with dative suffix meaning ‘into his hand’. qol ‘hand’ + -

ï 3rd person possessive + -ġa dative. 

acratïp: Chagatai converb meaning ‘separating, setting apart, deducting’. 

From acrat- ‘to separate, to set aside’. 

taqsîm qïlïp: Arabic-Chagatai phrase meaning ‘dividing, distributing’. taqsîm is 

Arabic ‘division, distribution’. 

ṣaġîrä väräṣälärim: Arabic phrase meaning ‘my minor heirs’. ṣaġîrä is Arabic 

‘minor, small’; väräṣälärim ‘my heirs’. 

käbîr bolġunčä: Arabic-Chagatai phrase meaning ‘until they become 

major/adult’. käbîr is Arabic ‘major, adult’; bolġunčä is Chagatai ‘until they become’. 

vaṣî bolup: Arabic-Chagatai phrase meaning ‘being guardian/executor’. vaṣî is 

Arabic ‘guardian, executor, testamentary executor’. 

ḫabär aladur: Arabic-Chagatai phrase meaning ‘he takes care of, he supervises’. 

Literally ‘he takes news’, but in context ‘he manages, he looks after’. 

bišarṭ rävišdä: Arabic phrase meaning ‘with the condition, in the manner 

stipulated’. bišarṭ is Arabic ‘with the condition’; rävišdä is Arabic-Chagatai ‘in the 

manner’. 

tafšurup bärädur: Chagatai verb phrase meaning ‘he hands over, he 

delivers’. tafšur- ‘to entrust, to hand over’; bär- ‘to give’; -ädur present tense. 

daḫlï vä taʻarruż qïlmaydur 

Arabic-Chagatai phrase meaning ‘no one shall interfere or oppose’. daḫl is Arabic 
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‘interference’; taʻarruż is Arabic ‘opposition, objection’; qïlmaydur is negative 

kofčik: Borrowed from Russian (Кўпчик), meaning ‘contract, land deed, 

property certificate.” 

ẕabut: Borrowed from Russian (Завод), meaning ‘factory, enterprise’. 

aqsaqal: aqsaqal originally means a white-bearded, elderly man. In the document, 

it refers to a headman/leader. According to research by scholars, after Russia established 

consulates in Xinjiang, China, in the late 19th and early 20th centuries, the position of 

aqsaqal, subordinate to the consulates, was established in various places throughout 

Xinjiang (Han, 2022). Therefore, it can be inferred that the Aqsaqal Cälāl Ḫān, who 

stamped his seal as a witness in the document, was very likely an official of the Russian 

consulate in Kashgar at that time. 

qāżî: Arabic loanword meaning ‘qāżî, Islamic judge’. 

qolum:Chagatai noun meaning ‘my hand’. Used in qāżî äbu el-qāsim qolum as 

a signature formula: ‘the hand of Qāżî Abū al-Qāsim’. 

šāhid bolup: Arabic-Chagatai phrase meaning ‘being a witness’. šāhid is Arabic 

‘witness’; bolup is Chagatai converb ‘being’. 

mühür bastïm: Chagatai phrase meaning ‘I affixed a seal’. mühür is Arabic 

‘seal’; bastïm is 1st person singular past of bas- ‘to press, to stamp’. 

mühür qïldïm: Chagatai phrase meaning ‘I sealed, I affixed my 

seal’. mühür + qïldïm. 

 

 

4. Seals on the document   

 

Seals are a key part of contractual documents, and the identity, design, and 

authenticity of the seal directly reflect the social governance model of the time. 

Generally, each document contains at least one seal, and the color and shape of seals in 

documents vary. According to Yakup’s analysis, the shapes of seals used in various 

types of Uyghur documents can be divided into apple-shaped, pomegranate-shaped, red 

date-shaped, pear-shaped, gourd-shaped, pumpkin-shaped, square block-shaped, leaf-



 16 

shaped, turnip-shaped, onion-shaped, and so on(Yakup, 2014). This document has four 

seals, belonging to three Qāżîs and one leader. It's worth noting that there is a 

correspondence between the seal design and the holder’s identity: the three Qāżîs seals 

are all round, while the local leader's seal is oval. This difference in shape can be seen 

as a visual representation of official judicial authority versus local administrative 

authority. The information about each seal holder on the document (Figures 2–5 is all 

based on the same original source presented in Figure 1.) is as follows: 

 

Figure2. Seal belonging to Aqsaqal Cälāl Ḫān 

The name on the seal is transcribed as ‘ل خان بن جمال خواجە مرحومȽج - celāl ḫān bin 

cemāl ḫācä märḥūm’.   

 

Figure3. Seal belonging to Äbu el-qāsim, son of Muḥammäd ‘Ali 

The name on the seal is transcribed as ‘قاضى ابولقاسم بن محمد على المتوخل علي الغني - qāżî äbu 

el-qāsim bin muḥämmäd ‘alā äl-mutäväḫil a‘li-y-ul ġanî’.   
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Figure4. Seal belonging to Toḫtï Maḥmūd, chairman 

The name on the seal is transcribed as ‘حاجى رايح اللە ريس قاضى بن توختە محمود اعلم مرحوم - ḥācî 

rāyiḥällah räyis qāżî bin toḫtï maḥmūd a‘läm märḥūm’.   

 

Figure5. Seal belonging to Ḥācî Damollā Islām, son of Ḥācî Maḥmūd, chairman 

The name on the seal is transcribed as ‘م ريس قاضى بن حاجى محمد مرحومȽاس Ƚحاجى دام - ḥācî 

damollā islām räyis qāżî bin ḥācî mäḥmūd märḥūm’. 

From this document, witnessed and certified jointly by local elites and judicial 

authorities, it can be seen that the testator, Uns ed -dîn Ḥācî, came from a family with 

considerable prestige and economic power in the area. This case clearly shows that, in 

southern Xinjiang society at the time, families with certain social status placed great 

importance on using formal civil legal procedures to establish and protect their property 

and inheritance rights.  

Moreover, the seals on the document are not only markers of authenticity but also 

valuable clues for analyzing the social governance model of that era. The four seals on 

this document corresponded in form to the status of the holders: three qāżîs used round 



 18 

seals, while a headman (aqsaqal) used an oval seal. This difference might suggest a 

written or unwritten system of norms, reflecting the coexistence and collaboration of 

different power structures within local governance.  

 

5. Conclusion  

The 1919 Chagatai will from Kashgar studied here is a well-preserved and 

information-rich Chagatai document from the early Republican period. From a 

philological perspective, the analysis has been limited to a brief examination of the 

document's vocabulary and grammatical features, showing that its language system 

reflects many features of the transitional period of Chagatai evolving into modern 

Uyghur and Uzbek. The mix of grammatical elements, phonological variations in 

vocabulary, and the retention of Arabic-Persian loanwords and syntactic structures all 

indicate that Chagatai at this time was undergoing significant linguistic contact and 

regional evolution. However, the study has not fully explored the inheritance 

distribution system reflected in the document, nor has it discussed the social 

background of Margilan merchants doing business in Kashgar. From a social history 

perspective, this will is not merely a record of family property distribution but also a 

valuable window into civil law, the wakf system, and social organization in southern 

Xinjiang during the early Republic. 
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